
LANCELOT ANDREWES 

T he Right Reverend Father in God, Lancelot Bishop 
ofWmchester, died on September 25,1626. During 
his hfetime he enjoyed a distinguished reputation for 

the excellence ofrus sermons, for the conduct of his dIocese, 
for his abihty in controversy displayed against Cardinal 
Bellarmme, and for the decorum and devotion of his 
pnvate lIfe. Some years after Andrewes's death Lord Clar­
endon, in his History of the Rebellion, expressed regret that 
Andrewes had not been chosen instead of Abbott to the 
ArchbIshopric of Canterbury, for thus affairs in England 
mIght have taken a different course. By authorities on the 
history of the English Church Andrewes is still accorded a 
high, perhaps the highest, place; among persons interested 
In devotIon his Private Prayers are not unknown. But 
am.on g those persons who read sermons, if they read them 
at all, as specimens of English prose, Andrewes is little 
known. HIs sermons are too well built to be readIly quot­
able~ they stick too closely to the point to be entertaimng. 
Yet they rank with the finest English prose of their tirne, 
of any tIme. Before attemptmg to remove the remains of 
his reputation to a last restlng place in the dreary cemetery 
of literature, it is desirable to remind the reader of An­
drewes's position in history. 

The Church of England is the creatIon not of the reign 
of Henry VIII or of the reign of Ed~ard VI, but of the 
reIgn of Elizabeth. The via media which is the spirit of 
Anglicanisnl was the spirit of Ehzabeth in all du.ngs; the 
last of the humble Welsh family of Tudor was the first and 
most complete incarnation of English policy. The taste or 
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sensibIlity of Ehzabeth, developed by her intuitIve know­
ledge of the right pohcy for the hour and her abIlIty to 
choose the nght men to carry out that policy, detern1llled 
the future of the EnglIsh Church. In its persIstence in find­
mg a mean between Papacy and Presbytery the Enghsh 
Church under Elizabeth became somethmg representatIve 
of the finest spirit of England of the time. It cam.e to reflect 
not only the personality of Elizabeth herself, but the best 
community of her subjects of every rank: Other religious 
impulses, of varymg degrees of spIrItual value, were to 
assert themselves WIth greater vehemence durmg ~the next 
two reigns. But the Church at the end of the reign ofEhza­
beth, and as developed ill certain dIrections under the next 
reIgn, was a masterpiece of eccleSIastical statesmanship. 
The same autbority that made use of Gresham, and of 
Walsingham, and of Cecil, appointed Parker to the Arch­
bishopnc of Canterbury, the same authority was later to 
appoint WhItglft to the same office. 

To the ordmary cultivated student of CIvilization the 
genesis of a Church is of lIttle mterest, and at all events 
we must not confound the hrstory of a Church with its 
spiritual meamng. To the ordmary observer the EnglIsh 
Church ill lustory means Hooker and Jeremy Taylor­
and should mean Andrewes also: it means George Herbert, 
and it means the "hurches of Chnstopher Wren. This is 
not an error: a Church is to be judged by Its mtellectual 
frults, by its mfluence on the sensIbility of the most sensi­
tive and on the mtellect of the most intelligent, and it 
must be made real to the eye by monUlnents of artistic 
merit. The English Church has no hterary monument 
equal to that of Dante, no intellectual monument equal to 
that of St. Thonlas, no devotional monument equal to 
that of St. John of-the Cross, no buildmg so beautiful as 
the Cathedral of Modena or the basilica of St. Zeno in 
Verona.,But there are thoseJor whom the CIty churches 
are as precious as any of the four hundred odd churches in 
Rome wInch are III no danger of demohtion, and for 

33 2 



LANCELOT ANDREWES 

whom St. Paul's, in comparison with St. Peter's, is not 
lackmg m decency; and the English devotional verse of 
the seventeenth century-adrllittmg the one difficult case 
of converSIon, that of Crashaw-finer than that of any 
other country or rehglOus communion at the time. 

The intellectual achievement and the prose style of 
Hooker and Andrewes came to complete the structure of 
the Enghsh Church as the plulosophy of the tlurteenth 
century crowns the Cathohc Church. To make tlus state­
ment IS not to compare the Laws of Ecclesiastical Polity with 
the Sum'lna. The seventeenth century was not an age In 
wluch the Churches occupIed themselves with meta­
physIcs, and none of the wntmgs of the fathers of the 
Enghsh Church belongs to the category of speculative 
philosophy. But the achievement of Hooker and Andrewes 
was to make the Enghsh Church more worthy of mtellec­
tual assent. No rehglOn can surVIve the Judgment of history 
unless the best mtnds of its time have collaborated in ItS 
constructIon; If the Church of Ehzabeth is worthy of the 
age of Shakespeare and Jonson, that IS because of the work 
of Hooker and Andrewes. 

The writings of both Hooker and Andrewes Illustrate 
that determlnatlon to stick to essentIals, that awareness of 
the needs of the tIme, the deslre for clarity and precIsion 
on matters of importance, and the mdifference to matters 
ll1dUferent, which was the general policy of Elizabeth. 
These characteristIcs are illustrated m the defimtIon of 
the Church ill the second book of the Ecclesiastical Polity. 
(,The Church of ChrlSt which was from the begInning IS 
and contmueth unci the end.') And m both Hooker and 
Andrewes-the latter the friend and intlmate of Isaac Cas­
aubon-we find also that breadth of culture, an ease with 
humanisn'l and Renaissance learning, which helped to put 
theln on terms of equality with theIr contmental antagon­
Ists and to elevate their Church above the pOSItion of a 
local heretIcal sect. They were fathers of a nanonal Church 
and they were Europeans. Compare a sermon of Andrewes 

333 



LANCELOT ANDREWES 

with a sernlon by another earlier master, Latimer. It is not 
nlerely that Andrewes knew Greek, or that Latimer was 
addressing a far less cultivated public, or that the sermons 
of Andrewes are peppered with allusion and quotation. It 
IS rather that Latimer, the preacher of Henry VIII and 
Edward VI, is merely a Protestant; but the voice of An­
drewes IS the voice of a man who has a formed visible 
Church behind him, who speaks w1th the old authority 
and the new culture. It IS the difference of neganve and 
pOSItive: Andrewes is the first great preacher of the 
Enghsh Cathohc Church. 

The sermons of Andrewes are not easy readIng. They 
are only for the reader who can elevate himself to the 
subject. The most conspICUOUS qualities of the style are 
three: ordonnance, or arrangement and structure, pre­
CIsion m the use of words, and relevant intensIty. The last 
remains to be defmed. All of them are best elucidated by 
comparlson with a prose which is much more wIdely 
known, but to whIch I believe that we must assign a lower 
place-that of Donne. Donne's sermons, or fragments 
£i'om Donne's sermons, are certainly known to hundreds 
who have hardly heard of Andrewe~; and they are known 
preCIsely for the reasons because of which they are inferior 
to those of Andrewcs. In the introduction to an adnurable 
selection of passages from Donne's sermons, which was 
published a few years ago by the Oxford Press, Mr. Logan 
Pearsall Smith, after 'trying to explain Donne's sermons 
and account for them in a satisfactory manner', observes: 

'And yet in these, as in his poems, there remams some­
thing baffimg and erugmatic whIch solI eludes our last 
analYSIS. Reading these old hortatory and dogmatic pages, 
th~ thought sugges.,.ts itself that Donne is often saymg some­
thing else, somethmg pOlgnant and personal, and yet, in 
the end. mcommunicable to us.' 

We may cavll at the word 'mcommunicable', and pause to 
ask whether the lUcommunicable is not often the vague 
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and unformed; but the statement is essentially right. About 
Donne there hangs the shadow of the impure motive; and 
Impure nlotives lend their aId to a facile success. He is a 
little of the religious spellbinder, the Reverend Billy Sun­
day of his time, the flesh-creeper, the sorcerer of emotional 
orgy. We emphasize this aspect to the point of the grotes­
que. Donne had a trained mind; but wIthout belittling the 
intensity or the profundity of his experience, we can sug­
gest that this ex!>erience was not perfectly controlled, and 
that he lacked spIritual disciphne. 

But BIshop Andrewes is one of the community of the 
born spintual, one 

che in questo mondo J 

contemplando J gustO di quella pace. 

Intellect and sensIbIlity were in harmony; and hence arise 
the particular qualities of his style. Those who would prove 
tlus harmony would do well to examine, before proceeding 
to the sermons, the volume of PIeces Privatce. This book, 
composed by him for rus private devotIOns, was printed 
only after his death; a few manuscript copies may have 
been given away dunng his lifetinle-one bears the name 
of WIlliam Laud. It appears to have been written in Latin 
and translated by him lUto Greek; some of it is in Hebrew; 
it has been several times translated into English. The most 
recent edition is the translation of the late F. E. Brightman, 
with an interesting introductlon (Methuen, 1903). They are 
almost wholly an arrangement of Biblical texts, and of 
texts from elsewhere in Andrewes's Immense theologIcal 
reading. Dr. Brightman has a paragraph of admirable 
criticism of these prayers which deserves to be quoted in 
full: 

"But the structure IS not merely an oocternal scheme or 
framework: the internal structure is as close as the external. 
Andrewes develops an idea he has in his mind: ev~ry hne 
tells and adds somethIng. He does not expatiate, but moves 
forward: if he repeats, it is because the repetition has a real 

335 



LANCELOT ANDREWES 

force of expression; 1f he accumulates, each new word or 
phrase represents a new development, a substantive addi­
tlOn to what he is saying. He assimilates his matenal and 
advances by means ofit. His quotation is not decoratIon or 
irrelevance, but the matter III which he expresses what he 
wants to say. HIS ~ingle thoughts are no doubt often sug­
gested by the words he borrows, but the thoughts are made 
his own, and the constructIve force, the fire that fuses them, 
is hIS own. And trus internal, progressi7e, often poetic 
structure is marked outwardly. The edItIOns have not al­
ways reproduced this feature of the Preces. nor perhaps is it 
posslble 1ll any ordinary page to represent the structure ade­
quately; but in the manuscrIpt the intention is clear enough. 
The prayers are arranged, not merely in paragraphs, but in 
hnes advanced and recessed, so as in a measure to mark the 
inner structure and the steps and stages of the movement. 
Both m form and ill matter Andrewes's prayers may often 
be deSCrIbed rather as hymns. ' 
The first part of this excellent pIece of critiCIsm nlay be 
apphed equally well to the prose of Andrewes's sermons. 
The prayers themselves, whlch, as Canon BrIghtman seems 
to lunt, should take for Anghcans a place beside the Exer­
CIses of St. IgnatIus and the works of St. Fran~ois de Sales, 
Illustrate the devotion to pnvate prayer (Andrewes is said 
to have passed nearly five hours a day in prayer) and to 
public ntual wruch Andrewes bequeathed to William 
Laud; and his paSSIOn for order in religion is reflected in 
his passion for order 10 prose. 

Readers who hesitate before the five large volumes of 
Andrewes's sermons in The Library of Anglo-Catholic Theo­
logy may :find their mtroduction more easy through the 
Seventeen Sermons on the Nativity, wruch were published 
separately in a smd.ll volume by Gnffith Farran Okeden 
and Welsh, ill The Ancient and Modern Library of Theological 
Literature, and wInch can sqU be picked up here and there. 
It is an additional advantage that these sermons are all on 
the same subject, the IncarnatIOn; they are the Christmas 
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Day sermons preached before King Jdmes between 1605 
and 1624. And in the sermons preached before KmgJames, 
himself a theologIan, Andrewes was not hampered as he 
sometimes was In addressmg more popular audIences. HIS 

erudItion had full play, and his eruchtion IS essentIal to hIs 
orlgmality. 

BIshop Andrewes, as was runted above, tried to confme 
himself in rus sermons to the elucIdation of what he con­
sIdered essentIal"in dogma; he saId himself that In sixteen 
years he had never alluded to the questlOn of predestma­
tIon, to~ whIch the Puntans, followmg theIr continental 
brethren, attached so much Importance. The IncarnatIOn 
was to hinl an essentlal dogma, and we are able to compare 
seventeen developments of the same Idea. Reading An­
drewes on such a theme is lIke hstemng to a great Hellemst 
expounchng a text of the Posterior Analyties: altermg the 
punctuation, in~ertIng or removmg a cornnla or a semI­
colon to make an obscure passage suddenly lummous. 
dwelling on a single word, companng Its use m its nearer 
and m ItS most remote contexts, punfymg a disturbed or 
cryptIc lecture-note mto lucid profundtty. To persons 
whose minds are habituated to feed on the vague jargon 
of our time, when we have a vocabulary for everythIng 
and exact ideas about nothmg-when a word half under­
stood, torn fronl Its place m some allen or half-formed 
science, as of psychology, conceals from both wnter and 
reader the nleanmglessness of a statement, when all dognla 
is in doubt except the dogmas of SCIences of whIch we have 
read in the newspapers, when the language of theology 
itself, unaer the mfiuence of an undisclphned mystiCIsm 
of popular plulosophy, tends to beconle a language of 
tergiversation-Andrewes may seem pedantIC and verbal. 
It is only when we have saturateJ. ourselves in hIS 
prose, followed the movement of hIs thought, that we 
fmd his exammation of words termmatmg in the ecstasy 
of assent. Andrewes takes a word an d denves die world 
from it; squeezing and squeezing the word untillt YIelds a 
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full juice of meaning whIch we should never have supposed 
any word to possess. In this process the qualIties wluch we 
have mentioned, of ordonnance and preclSlon, are exercIsed. 

Take, almost at random, a passage from. Andrcwes's 
expositIon of the text, 'For unto you IS born thIs day In 
the CIty of DavId a Saviour, which IS Chnst the Lord'. 
(Luke ii. I I). Any passage that we can choose nlUst be 
tom vIOlently from Its context. , 

'Who is it? Three dungs are said ot thls child by the 
Angel. (I) He IS "a SaVlOur". (2) "Wmch IS Chr-1St". (3) 
"Christ the Lord." Three of hIs tItles, well and orderly in­
ferred one of another by good consequence. We cannot 
nuss one of them; they be necessary all. Our method on 
earth is to begin wlth great; m heaven they begin with 
good first. 

'First, then, "a SavIour"; that IS ills naiTIe, Jesus, Soter; 
and 111 that Name HIs benefit, Salus, "savmg health or 
salvatIon". Such a name as the great Or:ttor hnTIself salth 
of It, Soter, hoc quantum est? Ita magnum est ttt latino uno 
verbo exprimi non possit. "This name SaVlOur is so great as 
no one word can express the force of It." 

'But we are not so much to regard the ecce how great It 
is, as gaudium what joy IS l1l It; that IS the point we are to 
speak to. And for that, men may talk what they wIll, but 
sure there IS no joy m the world to the joy of a man saved; 
no joy so great, no news so welcome, as to one ready to 
perish. in case of a lost man, to hear of one that wIll save 
him. In danger of perishIng by sIckness, to hear of one will 
make lum well agam; by sentence of the law, of one with 
a pardon to save his life; by enemies, of one that wIll 
rescue and set him III safety. Tell any of these. assure them. 
but of a Saviour, it IS the best news he ever heard in his 
life. There IS joy in the nam.e of a SaVIour. And even tIus 
waYt thIs ChIld IS a Saviour too. Potest hoc (acere) ~ed hoc 
non est opus Ejus. "This He can do. but thIS IS not HIs 
work"; a farther matter there IS, a greater salvation He 
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came for. And it may be we need not any of these; we are 
not presently sick, m no fear of the law, in no danger of 
enemies. And it ulay be, If we were, we fancy to ourselves 
to be reheved some other way. But that which He came 
for, that savmg we need all; and none but He can help us 
to It. We have therefore an cause to be glad for the Birth 
of thIs Saviour.' 

And then, afte.r this succeSSlOn of short sentences-no one 
is more master of the short sentence than Andrewes-in 
which the effort IS to fmd the exact nleaning and make 
that meaning lIve, he shghtly but sufficiently alters the 
rhythul in proceedmg nlore at large: 

'I know not how, but when we hear of savmg or men­
tion of a Saviour, presently our mmd IS carried to the sav­
lUg of our skin, of our temporal state, of our bodIly lIfe, 
and farther saving we thmk not of. But there is another life 
not to be forgotten, and greater the dangers, and the des­
tructIon more to be feared than of this here, and it would 
be well sometinles we were remembered of It. Besides our 
skIn and flesh a soul we have, and it is our better part by 
far, that also hath need of a Saviour; that hath her destruc­
tion out of which, that hath her destroyer from whIch she 
would be saved, and those would be thought on. Indeed 
our chtef thought and care would be for that; how to 
escape the wrath, how to be saved from the destruction to 
come, whtther our sins wIll certamly bring us. Sin It IS will 
destroy us all.' 
In this extraordmary prose, which appears to repeat, to 
stand stIll, but is nevertheless proceedmg ln the most de­
liberate and orderly manner, there are often flashtng 
phrases whIch never desert the meInory. In an age of ad­
venture and experlluent in language, Andrewes is one of 
the most resourceful of authors in hts deVIces for seizing 
the attentIon and impressmg .. the memory. Phras.es such as 
'Christ is no WIld-cat. What talk ye of twelve days,' or 'the 
word within a word, unable to speak a word', do not 
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desert us; nor do the sentences In wluch, before extractmg 
all the spIritual meaning of a text, Andrewes forces a con­
crete presence upon us. 

Of the wise men come from the East: 

'It was no summer progress. A cold commg they had of 
it at tlus tIme of the year, Just the worst time of the year to 
take a journey, and specially a long journey in. The ways 
deep, the weather sharp, the days short, the;c;un farthest off, 
in solstitio brumali, "the very dead of wmter".' 

Of 'the Word made flesh' again: 

'I add vet farther; what fIe~h? The flesh of an mrant. 
What, V;rburn infans, the Word of an infant? The Word, 
and not be able to speak a word, How evil agreeth tlus! 
Tills He put up. How born, how entertained? In a stately 
palace, cradle of IVOry, robes of estate? No; but a stable for 
HIs palace, a manger for HIs cradle, poor clouts for His , 
array. 

He will not hesitate to hammer, to Inflect, even to play 
upon a word for the sake of drivmg home ItS meaning: 

'Let us then make this so accepted a time m itself tWIce 
acceptable by our acceptIng, wluch He will acceptably 
take at our hands.' 

We can now better estimate what is this that we have 
called relevant intensIty, for we have had enough of pas­
sages from Andrewes to recognize the extremIty of his 
dIfference from Donne. 

Everyone knows a passage from a sermon of Donne's, 
which is given by Mr. Pearsall Snuth under the tide of 'I 
am Not all Here'. 

'1 am here speak:IDg to you, and yet 1 consider by the 
way, in the same lllstant, what It IS lIkely you wIll say to 
one another, when I have done, you are not all here 
neither; you are here now, hearing me, and yet you are 
thinkmg that you have heard a better sermon somewhere 
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else of dus text before; you are here, and yet you think 
you could have heard some other doctrine of downright 
Predestination and Reprobation roundly delivered some­
where else with more edrfication to you; you are here, 
and you remember yourselves that now yee dllnk of it: 
This had been the fittest time, now, when everybody else 
is at church, to have made such and such a private visit; 
and because you would bee there, you are there,' 

after which Mr. Pearsall Smith very happily places the 
paragraph on 'Imperfect Prayers': 

'A ~emory of yesterday's pleasures, a feare of to­
morrow's dangers, a straw under my knee, a noise in mine 
eare, a lIght in mme eye, an anything a nothing, a fancy, a 
Chimera m my braine, troubles me in my prayer. So cer­
tainely IS there nothing, nothmg m spirituaIl trungs, perfect 
in this world.' 

These are thoughts which would never have come to An­
drewes. When Andrewes begins his sermon, frOlu begin­
ning to end you are sure that he is wholly In rus subject, 
unaware of anything else, that his emotion grows as he 
penetrates more deeply into his subject, that he is finally 
'alone with the Alone', wIth the mystery whIch he is seek­
ing to grasp more and more firmly. One is reminded of 
the words of Arnold about the preaching of Newman. 
Andrewes's emot1on is purely contemplatlve; it is not per­
sonal, it is wholly evoked by the object of contemplation, 
to which It IS adequate; his emotlOns wholly contained in 
and explained by its object. But with Donne there is al­
ways the somethIng else, the 'ba:ffhng' of whIch Mr. Pear­
sall SmIth speaks in his introduction. Donne is a 'person­
ality' m a sense in which Andrewes is not: his sermons, one 
feels, are a 'means of self-expression'. Ide is constantly find­
ing an object which shall be adequate to his feelIngs; An­
drewes is wholly absorbed ill the object and therefore 
responds With the adequate· emotion. Andrew;s has the 
gout pour la vie spirituelle, which is not native to Donne. 
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On the other hand, it would be a great mistake to remem­
ber only that Donne was called to the priesthood by King 
James against his WIll, and that he accepted a benefice be­
cause he had no other way of making a living. Donne had 
a genUlne taste both for theology and for rehgious emo­
tlOn; but he belonged to that class of persons, of which 
there are always one or two examples 111. the modern world, 
who seek refuge in religion from the tumults of a strong 
emotional temperament wInch can find no ~omplete satls­
factlon elsewhere. He IS not wholly without kinship to 
Huysmans. 

But Donne is not the less valuable, though he is the 
more dangerous for trus reason. Of the two men, It may be 
Said that Andrewes is the more medtaeval,'" because he is 
the more pure, and because his bond was with the Church, 
With tradition. HIs intellect was satisfied by theology and 
lus sensibility by prayer and hturgy. Donne IS the more 
modern-if we are careful to take this word exactly, WIth­
out any Imphcation of value, or any suggestIon that we 
must have more sympathy with Donne than WIth An­
drewes. Donne IS much less the mystic; he is primarily in­
terested ill man. He IS much less trachtIonal. In lus thought 
Donne has, on the one hand, much more in common with 
the Jesuits, and, on the other hand, much more ill common 
With the Calvinists, than has Andrewes. Donne many 
times betrays the consequences of early Jesuit inHuence and 
of his later studies ill Jesuit hterature; ill his cunning know­
ledge of the weaknesses of the human heart, Ins under­
standIng of human sm, his skill m coaxing and persuading 
the attention of the variable human mmd to DIvine ob­
jects, and in a kind of smiling tolerance among his menaces 
of damnation. He IS dangerous only for those who find ill 
rus sermons an indul~ence of therr sensibility, or for those 
who, fascinated by 'personahty' in the romantic sense of 
the word;-for those who £nd in 'personality' an ultimate 
v:Jue-forget that ill the spirItual hIerarchy there are places 
higher than that of DOlme. Donne wIll certainly have al-
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ways more readers than Andrewes, for the reason that his 
sermons can be read 1n detached passages and for the 
reason that they can be read by those who have no In­
terest ill the subject. He has many means of appeal, and 
appeals to many temperaments and nunds, and, among 
others, to those capable of a certam wantonness of the 
spinto Andrewes will never have many readers m anyone 
generation, and hIs wIll never be the Imn1.ortahty of antho­
logies. Yet hIs rrrose is not inferIor to that of any sermons 
In the language, unless It be some of Newman's. And even 
the larger public wruch does not read rum may do well to 
remember his greatness in rustory-a place second to none 
In the history of the formatlOn of the EnglIsh Church. 
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